ABSTRACT
INTRODUCTION
What type of psalm is Ps. 62, and what is it that its author or authors wanted to communicate? These questions have led to various proposals about its Gattung and a corresponding wide variety of interpretations. It has been argued that Ps. 62 is an individual psalm of trust or confidence 8 This kind of approach is now outdated. Hossfeld & Zenger (2007:181) say the idea that the psalm was conceived and used as a formulary for an asylum seeker should be regarded with scepticism. Although such a situation may be reflected in the metaphors of protection and refuge in the psalm, this metaphoric complex is only one aspect of a mixture of metaphors. They also think the psalm was not meant for a single situation, but rather an overall interpretation of the "condition humaine." This statement is possibly too general. It does seem that more can be inferred about the situation for which it was composed. 9
Cf. Elliott (1993:72) . The aim of this type of analysis as part of the exegetical enterprise, is "the analysis, synthesis, and interpretation of the social as well as the literary and ideological (theological) dimensions of a text … and the manner in which it was designed as a persuasive vehicle of communication and social interaction, and thus an instrument of social as well as literary and theological consequence. I A 2a
TEXTUAL AND LITERARY ANALYSIS OF PS. 62
‫מִ‬ from him comes my salvation.
Only he is my rock and my salva
‫מִ‬ my fortress; I shall thus not be gre B 4a I A 2a I A 2a 
ַ ‫ח‬ ֥ ֵ ‫צּ‬ ‫נַ‬ ‫מְ‬ ‫לַ‬ ‫ד׃‬ ֽ ‫וִ‬ ָ ‫ד‬ ‫לְ‬ ‫וֹר‬ ‫מ֥‬ ‫זְ‬ ‫מִ‬ ‫וּן‬ ֗ ‫דוּת‬ ‫ל-יְ‬ ֽ ַ ‫ע‬‫י‬ ֑ ִ ‫שׁ‬ ‫פְ‬ ‫נַ‬ ‫֣ה‬ ‫יָּ‬ ‫וּמִ‬ ֽ ‫דּ‬ ‫ים‬ ‫ֹלהִ‬ ֭ ‫ל-אֱ‬ ‫אֶ‬ ‫ְך‬ ֣ ַ ‫א‬‫ם‬ ֥ ֶ ‫כ‬ ‫לְּ‬ ֫ ‫כֻ‬ ‫וּ‬ ֪ ‫ח‬ ‫צְּ‬ ָ ‫ר‬ ְ ‫תּ‬ ֘ ‫ישׁ‬ ‫אִ‬ ‫ל‬ ‫עַ‬ ‫וּ‬ ֣ ‫ת‬ ְ ‫וֹת‬ ‫הֽ‬ ְ ‫תּ‬ ‫ה|‬ ‫נָ‬ ֤ ָ ‫ד-א‬ ‫עַ‬
ַ ‫ח‬ ֥ ֵ ‫צּ‬ ‫נַ‬ ‫מְ‬ ‫לַ‬ ‫ד׃‬ ֽ ‫וִ‬ ָ ‫ד‬ ‫לְ‬ ‫וֹר‬ ‫מ֥‬ ‫זְ‬ ‫מִ‬ ‫וּן‬ ֗ ‫דוּת‬ ‫ל-יְ‬ ֽ ַ ‫ע‬‫י‬ ֑ ִ ‫שׁ‬ ‫פְ‬ ‫נַ‬ ‫֣ה‬ ‫יָּ‬ ‫וּמִ‬ ֽ ‫דּ‬ ‫ים‬ ‫ֹלהִ‬ ֭ ‫ל-אֱ‬ ‫אֶ‬ ‫ְך‬ ֣ ַ ‫א‬‫ם‬ ֥ ֶ ‫כ‬ ‫לְּ‬ ֫ ‫כֻ‬ ‫וּ‬ ֪ ‫ח‬ ‫צְּ‬ ָ ‫ר‬ ְ ‫תּ‬ ֘ ‫ישׁ‬ ‫אִ‬ ‫ל‬ ‫עַ‬ ‫וּ‬ ֣ ‫ת‬ ְ ‫וֹת‬ ‫הֽ‬ ְ ‫תּ‬ ‫ה|‬ ‫נָ‬ ֤ ָ ‫ד-א‬ ‫עַ‬‫ם‬ ֥ ֶ ‫כ‬ ‫לְּ‬ ֫ ‫כֻ‬ ‫וּ‬ ֪ ‫ח‬ ‫צְּ‬ ָ ‫ר‬ ְ ‫תּ‬ ֘ ‫ישׁ‬ ‫אִ‬ ‫ל‬ ‫עַ‬ ‫וּ‬ ֣ ‫ת‬ ְ ‫וֹת‬ ‫הֽ‬ ְ ‫תּ‬ ‫ה|‬ ‫נָ‬ ֤ ָ ‫ד-א‬ ‫עַ‬‫ם‬ ֥ ֶ ‫כ‬ ‫לְּ‬ ֫ ‫כֻ‬ ‫וּ‬ ֪ ‫ח‬ ‫צְּ‬ ָ ‫ר‬ ְ ‫תּ‬ ֘ ‫ישׁ‬ ‫אִ‬ ‫ל‬ ‫עַ‬ ‫וּ‬ ֣ ‫ת‬ ְ ‫וֹת‬ ‫הֽ‬ ְ ‫תּ‬ ‫ה|‬ ‫נָ‬ ֤ ָ ‫ד-א‬ ‫עַ‬
II D 9a
B 4a
Until when will you attack a man, inten murder, all of you together, 
‫כּ‬ For You will render to a man according t
Notes on the text and translation
text … and the manner in which it was designed as a persuasive vehicle of communication interaction, and thus an instrument of social as well as literary and theological consequence."
pour out your heart before Him;
‫מִ‬ my fortress; I shall thus not be greatly mo B 4a 
God is a refuge for us. Selah
Only he is my rock and my salvation,
‫מִ‬ my fortress; I shall thus not be greatly mo B 4a I A 2a 
in the balances they go up;
To the choirmaster: according to Jeduthu Psalm of David.
I A 2a I A 2a 
TEXTUAL AND LITERARY ANALYSIS OF PS. 62
Notes on the text and translation
if wealth increases, c 
TEXTUAL AND LITERARY ANALYSIS OF PS. 62
ַ ‫ח‬ ֥ ֵ ‫צּ‬ ‫נַ‬ ‫מְ‬ ‫לַ‬ ‫ד׃‬ ֽ ‫וִ‬ ָ ‫ד‬ ‫לְ‬ ‫וֹר‬ ‫מ֥‬ ‫זְ‬ ‫מִ‬ ‫וּן‬ ֗ ‫דוּת‬ ‫ל-יְ‬ ֽ ַ ‫ע‬‫ם‬ ֥ ֶ ‫כ‬ ‫לְּ‬ ֫ ‫כֻ‬ ‫וּ‬ ֪ ‫ח‬ ‫צְּ‬ ָ ‫ר‬ ְ ‫תּ‬ ֘ ‫ישׁ‬ ‫אִ‬ ‫ל‬ ‫עַ‬ ‫וּ‬ ֣ ‫ת‬ ְ ‫וֹת‬ ‫הֽ‬ ְ ‫תּ‬ ‫ה|‬ ‫נָ‬ ֤ ָ ‫ד-א‬
Notes on the text and translation
set not your heart on it. E 12a 2.1 Notes on the text and translation 3b ‫רבה‬ ‫:לא-אמוט‬ The verb ‫מוט‬ in the niph'al can mean to "be made to stagger or totter." With the negative particle and in the context of God's being the "rock" and the "fortress" of the psalmist, it seems that "I will not be moved greatly" is a valid interpretation.
E 12a

TEXTUAL AND LITERARY ANALYSIS OF PS. 62
4a The form ‫חּו‬ ‫ּצְ‬ ָ ‫ר‬ ‫ּתְ‬ is understood as a po'el imperfect second person masculine plural of ‫רצח‬ where the expected cholem is shortened to qamets to express a nuance of intensity, 10 thus "with murderous intent."
4bc There are two possible interpretations here, both equally possible. The derelict wall or rampart could resemble the attackers, so that they are "as dangerous as an overhanging wall." This is the view of the translators of the New English Translation (NET) and it is explained like this in the translators' notes and also made explicit in their translation. But since verse 5a refers to the "elevation" of the "man" being attacked, it is possible that he is being compared to a city on a hill which is besieged, with the attackers on the verge of pulling down the wall with its ramparts.
11
The siege instruments are "deception" and feigned friendliness.
10 Some translations treat ‫בני-אדם‬ and ‫איׁש‬ ‫בני‬ as synonymous ("men" and "human beings"). Others make a distinction and consider ‫בני-אדם‬ to refer to people of "low estate" or "low degree" while the ‫איׁש‬ ‫בני‬ are considered to be people of "high estate" or "high degree." The distinction is based on the antithetic parallel in Ps. 49:3, where ‫אדם‬ ‫בני‬ is chiastically linked to poor people ‫)אביון(‬ and ‫איׁש‬ ‫בני‬ to rich people ‫.)עׁשיר(‬ 12 But even in this verse some interpreters regard the expressions to be synonymous. In 10 Cf. Joüon-Muraoka's (2006 electronic version) note in §59, where this form in Ps. 62:4 is described as a po'el ("despite the dagesh in the ‫)"צ‬ with such purpose. 11 Weber (2016:226) Koehler & Baumgartner (1994 -2000 .
Ps. 62:10 it does not make that much difference whether they refer to two different classes of humans, since both express the insignificance of mankind. In view of the fact that the psalmist warns against the lure of "wealth" ‫)חיל(‬ in verse 11, it is perhaps better to translate them distinctively.
2.2 The structure and argumentative thrust of Ps. 62
Ps. 62 can be summarised as follows:
I A 2-3 An emphatic confession that God alone is the source of salvation and stability for the psalmist.
B 4-5 A (rhetoric) question to the opponents and a third-person description of their actions both serving to accuse them of deceitful attacks on the psalmist. C 6-8 A self-exhortation of the psalmist to trust in God alone as the source of salvation and stability. The contents of strophe A is repeated and expanded.
II D 9-11 An exhortation to the people to trust in God, since humans are insignificant and extortion, robbery, and wealth offer no security.
E 12-13 A proverbial statement that power and steadfast love belong only to God and that He will recompense each person according to his or her work.
The argumentative quality of Ps. 62 is visible, inter alia, in the repetition of certain words. The most important of these repeated words is the "affirmative emphasizing particle" 13 ‫,אך‬ "alone" or "only." It occurs six times, namely in verses 2, 3, 5, 6, 7 and 10, each time in an emphatic opening position.
14 Some of these repetitions can be explained by the similarity between verses 2-3 and 6-8, which resemble a refrain. The differences between the two sections, however, point to an argumentative inclination: people who attack the psalmist in a treacherous way to force him out of "his position." 18 In 2 Chron. 13:9, the same verb ‫נדח‬ in the hiph'il (cf. v. 5) is used to describe the removing of the Aaronite priests and Levites from the temple in order to replace them with immoral priests who obtained the priesthood with a bribe. This parallel use of the verb may be significant for the interpretation of the psalm.
The contents of strophes A and C also throw light on strophe D in stanza II, the exhortation to the "people" to "trust" in God at all times. This "trust" provides a summary of what the psalmist has confessed to do -and has exhorted himself to do -a short while ago, namely to regard God as the only "refuge" ‫,מחסה(‬ cf. the confession of the psalmist in v. 8b and the parallel exhortation to the people in v. 9c). The unacceptable alternative of trust in God is spelled out in strophe D, namely to trust in humans (vv. 9-10) or in wealth (v. 11) . Whether these humans are of high or low standing does not matter, they are "a breath" ‫)הבל(‬ and "a delusion" ‫)כזב(‬ altogether (v. 10) . These two words could also be translated as "vanity" and "a lie," but the imagery of the balance (v. 10bc) makes it clear that the psalmist is creating a pun to express the inconsistency of humans. The particle ‫אך‬ is also used at the beginning of verse 10 to create polarity between trust in God and trust in humans. Verse 11 criticises other presumed sources of stability, namely extortion, robbery, and wealth (whether obtained illegally or legally).
43
before God. There were those who openly criticized God, and they had to be reminded that it is better to wait silently for God to act. 23 The way the author or editors saw fit to do it, was to have "David" express these beliefs in the form of a wisdom aphorism.
The strategy of the author or editors therefore was to use a monologue by "David" in which he expresses a confession of faith (vv. 2-3); then to accuse the opponents in a fictive dialogue (vv. 4-5) before having David address himself in a self-exhortation which again becomes a confession (vv. 6-8) . After that, "David" directs his attention to his "people" (v. 9) , revealing the purpose of the earlier part of the psalm, namely to exhort the in-group to trust only in God, not in people (whether rich or poor) or wealth (whether acquired legally or through illicit means, vv. 9-11). The psalmist ends by quoting a wisdom aphorism (v. 12 ) before finally addressing the "Lord" himself in an affirmation of the doctrine of retribution (v. 13) . 24 Repetition of key words and particles which serve to stress certain ideas enhance the argumentative impact of the psalm. It is clear that the psalm is not simply the prayer of a persecuted person, but an explicit exhortation embedded in a self-motivating and accusing monologue. It is also not a legal document, but an ideological document, addressing a situation where members of the people of God, the "in-group," came under attack from people within the community who had power and wealth. The psalm makes an appeal to the in-group not to be fooled by the lure of either power or wealth, but to remain true to the values shared by God's people and therefore ultimately faithful to God himself. True power belonged only to God (v. 12) .
45
Jews enjoyed, while many others possibly suffered deprivation, 32 became a temptation for some members of the in-group to abandon their trust in God and to make use of unlawful methods or to set their whole heart on acquiring or increasing wealth and power. The author of the psalm possibly was a prominent member of the community who suffered as a result of the enmity of unscrupulous peers. 33 His greatest concern, though, was to exhort and encourage members of the in-group to stay true to the values and faith of the true people of God, since he was absolutely convinced that this was the only way to achieve true inner peace and stability.
CONCLUSION
Ps. 62 is an ideological text with prominent argumentative features from beginning to end. It is pseudonymously presented as a psalm of David who thus serves as an example for the contemporaries of the editors, but also as a figure of authority who could exhort the Israelites since God had helped him to triumph over all his opponents. For the greater part, it is a self-deliberation in which the psalmist confirms his conviction that help can only come from God and that he therefore must wait faithfully and confidently for God to intervene on his behalf against opponents who wanted him out of the way. In a fictive direct address to these enemies, he accuses them of trying to kill him socially. 34 The psalmist then turns to his "people," exhorting them to trust in God alone and to guard against putting their hopes on a wisdom form par excellence, but that it no longer lists daily human experiences (such as those found in Proverbs), but faith experiences which cannot be verified, but only accessed by those who risk stepping into a relationship of trust. 32 The whole Persian period proved to be financially challenging for some Jews.
One must reckon with unfavourable agricultural phenomena, the stress caused by those who returned from exile and asserted historical rights to land their families once owned, the inability of many existence farmers to provide for their families on land holdings which became too small, and the requirement of the Persian rulers that taxes be paid with money instead of produce. For a general description of the social and economic situation, cf. Zenger (1990:396-400) . See also the detailed analysis of the socio-economic situation of the Persian Period in Judah by Bremer (2016) . Ps. 62 is not one of the "psalms of the poor," but probably also originated, together with other psalms from the Second Davidic Psalter, in the circle of the "servants of Yahweh." For the connection they had with the poor, cf. Bremer (2016:436-7) . 33 Hossfeld & Zenger (2007:182) say that the situation seems to have been such that the author ostensibly lived in peace with his enemies, but that those people had enough power and influence to make life difficult for him. 34 Wilson (2002:879) also interprets the attack of the enemies as "less physical and more verbal." 46 human power, whether these humans were of high or low standing, or on wealth, whether acquired through criminality or rightfully. It ends with a numerical saying which confirms that power and steadfast love belongs to God alone and that He would punish the evildoers and bless the righteous.
In view of its consistent argumentative thrust and its connections to wisdom, the psalm should be understood as a unitary composition which originated in the post-exilic period at a time when foreign rulership, economic hardship, and fierce competition for power and influence enticed some members of the in-group to abandon their faith in Yahweh and to clutch influence and wealth in ways which clashed directly with the ethos of Jewish faith.
